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A NEW CHAPTER

Images of native America in the
writings of Franklin, Jefferson,
and Paine

"[T]he Five Nations of Central New York . . . instituted a

form of democratic representative government before the

coming of the white man, that antedated the Confederation

of the Thirteen Colonies. The League of the Iroquois

was much in the minds of the colonial statesmen, Franklin

in particular, and others who met the "Romans of the New

World."

--William N. Fenton,
1939-41[1]

Happiness is more generally and equally diffus'd among

Savages than in civilized societies. No European who has

tasted savage life can afterwards bear to live in our

societies.

--Benjamin Franklin,
1770[2]

As the American colonists moved towards independence, the use of American Indian
imagery became more widespread among the colonists. In December of 1775, John
Hancock had welcomed a Delaware Chief to "this council fire, kindled for all the United
Colonies," and members of the Continental Congress had heard Captain White Eyes
(Delaware) refer to the Continental Congress as "the Grand Council Fire" in his reply. On
New Year's Day, 1776, a Massachusetts delegate to the Continental Congress, Robert
Treat Paine, wrote a letter to a constituent referring to the Continental Congress as "the
Grand Council Fire at Philadelphia."[3]
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By 1776, Iroquois imagery was used not only in treatymaking but also as a pervasive
idiom in American society. A few weeks after Paine's use of [roquois imagery, John
Adams (Paine's fellow delegate from Massachusetts) would have dinner with several
Caughnawaga Mohawk chiefs and their wives in Cambridge, Massachusetts. George
Washington and his staff also were present. Washington introduced Adams to the
Mohawks chiefs as one of the members "of the Grand Council Fire at Philadelphia" and
Adams noted in a letter to his wife that the Mohawks were impressed with Washington's
introduction. Although it can be argued that George Washington and the Continental
Congress used American Indian rhetoric and imagery to explain to Native American
people the nature of the new American government, such an argument does not explain
how such rhetoric begins to occur in Robert Treat Paine's private correspondence to Non-
Indians. Actually, the ideas and symbols of Native America became important facets in
the formation of a new American identity.[4]

In February of 1776, Benjamin Franklin began to design money for the emerging
American nation and he used Iroquois Covenant Chain imagery in designing the new
"Two[-]Thirds of a Dollar." The bill depicted an emblem of the Thirteen colonies
interlocked in a continuous chain of unity. A motto asserted "American Congress, We are
one." (See figure 30.) The same design would reappear on American coinage in 1787
when the founders began to wrestle with the idea of creating a new federal constitution.
Indeed, the Grand Sachem of the Tammany society wore a silver chain with thirteen links
throughout the period after the American Revolution. Such imagery symbolized union
and the link between the Americans and the wisdom of the Iroquois.[5]
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Figure 30. "Two Thirds of a Dollar." Continental currency of 17 February 1776. Designed
by Benjamin Franklin, with chain imagery.
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At this time, Adams became interested in formulating "constitutions for single colonies"
and a "great model for Union for the whole." A few months later in April of 1776,
Adams published his Thoughts on Government , which was intended as a handbook for
the implementing of new American state and national constitutions as independence
unfolded. Later, Adams would write in his Defence of the Constitutions of Government of
the United States (1787) of the "precise" separation of powers that were present in
American Indian nations on the eve of the creation of the United States Constitution. As
with the earlier Thoughts on Government, the Defence was meant to be used as a
handbook at the Constitutional Convention. American Revolutionaries like John Adams
sought to retain their sacred "property rights" as Englishmen which they felt the British
Crown was usurping through its taxation policies. Often, their rationales have been
interpreted as "conservative" in order to thwart some of the objectives of more radical
colonial politicians.[6]

In this environment with colonial Americans' passion for liberty about to break into
revolution, Thomas Jefferson addressed the world as a political seer:

This whole chapter in the history of man is new. . . . Before the establishment of
the American states, nothing was known to history but man of the old world,
crowded within limits either small or overcharged and steeped in the vices which
that situation generates. [7]

Anyone who believes the United States was molded primarily in Europe's image should
listen to Benjamin Franklin, who so much embodied the spirit of America in Europe that
he came to be called a "savage as philosopher."[8]

Whoever has traveled through the various parts of Europe, and observed how
small is the proportion of the people in affluence or easy circumstances there,
compared with those in poverty and misery; the few rich and haughty landlords,
the multitude of poor, abject, rack-rented, tythe-paying tenants, and half-paid and
half-starved laborers; and view here [in America] the happy mediocrity that so
generally prevails throughout these States, where the cultivator works for himself,
and supports his family in decent plenty, will, methinks, see the evident and great
difference in our favor.[9]

The assertion of an independent identity for America, and Americans, sometimes became
almost messianic. Thomas Paine enthused: "We see with other eyes; we hear with other
ears; we think with other thoughts, than those we formerly used."[10] Jefferson described
the class structure of Europe as "hammer and anvil," horses and riders, and "wolves over
sheep."[11] As a student of government, Jefferson found little ground less fertile than the
Europe of his day. The political landscape of England was, to Jefferson, full of things to
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change, not emulate. Writing to John Adams, Jefferson said that force or corruption had
been "the principle of every modern government, unless the Dutch perhaps be excepted."
He continued:

I am sure you join me in the detestation of the corruption of the English
government that no man of earth is more incapable than yourself of seeing that
copied among us, willingly. I have been among those who have feared the design
to introduce it here, and that has been a strong reason with me for wishing there

was an ocean of fire between that island and us. [12]

On the same day that the Iroquois appeared in Congress and named John Hancock, plans
for a confederation based on Franklin's Albany Plan of Union were formulated in
committee. Twenty two years after the Albany Plan had been formulated with Iroquois
advice, the image of the American Indian held by founders such as Franklin, Jefferson
and Paine was helping shape the ideas that kindled the American revolution. Within a
month, Jefferson's Declaration of Independence would demand the same rights for the
colonists that prominent Americans, as well as European savants, had seen illustrated in
the native

Jefferson repeated the same sentiment to the Earl of Buchan: "Bless the almighty being
who, in gathering together the waters of the heavens, divided the dry land of your
hemisphere from the dry land of ours."[13] Americans had not only encountered a new
vision of society in their experience with American Indians but they also developed new
concepts about land ownership that were quite different from their European ancestors.

During this time, two schools of political thought were emerging in the Continental
Congress as to the nature of American government. While both schools agreed that the
British should be defeated and expelled, there was no agreement as to what governmental
system should be devised to replace the old order. One group (led by Samuel Adams)
believed that the main business of Congress was to defeat the English and not to look
toward the future. Another group (led by Franklin and Wilson) asserted that the creation
of a new government must be simultaneous with the destruction of the old. Hence, a wide
difference of opinion arose in the Continental Congress on how the business of the body
should be conducted. Some members maintained that the legislative and executive
powers assumed by Congress should be preserved without change.

Other members of the Congress believed that the unwieldy standing committee system
should be modified so that an executive department outside of Congress could efficiently
implement the resolutions of the legislative body. Any attempt to create an executive
department smacked of monarchical tendencies, however, and would not be accepted.
Samuel Adams, leader of the anti-monarchical group, brought his "town meeting" ideas
with him to Philadelphia and insisted on their efficacy in national and local affairs. It
would take time to iron out these differences and the Iroquois Confederacy would
provide a viable model for those that argued that an executive need not be a king.[14]
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In early 1776, Joseph Galloway, an ally of Franklin, suggested a plan of colonial union to
restore harmony with England. Galloway's proposal was very similar to the Albany Plan
of Union that Franklin had proposed in 1754 (after consulting Cadwallader Colden's notes
on the Iroquois and attending an Iroquois Condolence Ceremony in 1753). Those who
supported Galloway's "olive branch" stalled on the issue of independence in the Second
Continental Congress. The supporters of the Galloway Plan feared a lapse in
governmental authority and wanted a plan for American union before Imperial authority
was forsaken. To salve such fears, Richard Henry Lee's independence resolution of June
7, 1776 included a clause proposing a plan of confederation that would be transmitted to
the colonies for debate.[15] During this time there were so many Indians coming to
Philadelphia that Congress appointed a committee (headed by Roger Sherman) to
"inquire into the cause that brings so many Indians . . . at present to Philadelphia."[16]

In the midst of this debate on government and independence, twenty-one Iroquois Indians
came to meet with the Continental Congress in May of 1776. At the Albany Conference
of 1775, the Iroquois had expressed concern about the nature of the executive in the
Continental Congress. For over a month, the Iroquois would observe the operations of the
Continental Congress and its president, John Hancock, as they lodged on the second floor
of the Pennsylvania State House (later called Independence Hall), just above the
chambers of the Continental Congress. On May 27, 1776, Richard Henry Lee reported
that the American army had a parade of two to three thousand men to impress the
Iroquois with the strength of the United States. "4 tribes of the Six Nations" viewed the
parade, and Lee hoped "to secure the friendship of these people." Newspaper accounts
stated that Generals Washington, Gates and Mifflin, "the Members of Congress . . . and . .
. the Indians . . . on business with the Congress" reviewed the troops.[17]

On June 11, 1776 while the question of independence was being debated, the visiting
Iroquois chiefs were formally invited into the meeting hall of the Continental Congress.
There a speech was delivered, in which they were addressed as "Brothers" and told of the
delegates' wish that the "friendship" between them would "continue as long as the sun
shall shine" and the "waters run." The speech also expressed the hope that the new
Americans and the Iroquois act "as one people, and have but one heart."[ 18] After this
speech, an Onondaga chief requested permission to give Hancock an Indian name. The
Congress graciously consented, and so the president was renamed "Karanduawn, or the
Great Tree." (See figure 31.) With the Iroquois chiefs inside the halls of Congress on the

eve of American Independence, the impact of Iroquois ideas on the founders is
unmistakable. History is indebted to Charles Thomson, an adopted Delaware, whose
knowledge of and respect for American Indians is reflected in the attention that he gave
to this ceremony in the records of the Continental Congress.[19]
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Figure 31. On June 11 1776, an Onondaga sachem gave John Hancock an Iroquois name
at Independence Hall. By John Kahionhes Fadden.
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On the same day that the Iroquois appeared in Congress and named John Hancock, plans
for a confederation based on Franklin's Albany Plan of Union were formulated in
committee. Twenty two years after the Albany Plan had been formulated with Iroquois
advice, the image of the American Indian held by founders such as Franklin, Jefferson
and Paine was helping shape the ideas that kindled the American revolution. Within a
month, Jefferson's Declaration of Independence would demand the same rights for the
colonists that prominent Americans, as well as European savants, had seen illustrated in

rn

the native peoples' "natural societies."
Amid the meetings with the Iroquois and discussions of confederation that included
native concepts of democracy, Adams wrote to his wife on July 10, 1776 that he wished

he were

at perfect liberty to portray . . . the course of political changes in this province. It
would give you a great idea of the spirit and resolution of the people, and shew
you, in a striking point of view, the deep roots of American Independence in all the
colonies. But it is not prudent, to commit to writing such free speculations, in the
present state of things.

Time . . . [will take] away the veil, and lay open the secret springs of this

surprising revolution. [20]

Adams referred to American Indian ideas of government rather reluctantly in 1776, but
by 1787, on the eve of the creation of the United States Constitution, he would advocate
"a more accurate investigation of the form of governments" of the Indians "while creating
a new constitution."[21]

The following rules of Congress were passed on July 17, 1776, after the Iroquois
sachems' visit to Congress; they appear to reflect some Iroquois ideas about the conduct
of government.

Rule No Member shall read any printed paper in the house during the
No. sitting thereof, without the leave of Congress.
3

Rule When the house is sitting, no member shall speak to another, so
No. as tointerrupt any member who may be speaking in the
4 debate. [22]

Certainly, no such decorum was required in the British House of Commons to deal with
the shouts and hoots of the "back benchers." American Indian observers of colonial
assemblies had noted early that colonial legislative bodies lacked decorum and respect
for the speakers that had the floor.[23]
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In November and December of 1776, the Iroquois and Ohio Indian chiefs that had met
with James Wilson and others at Fort Pitt in the Fall of 1775 visited Congress. Benjamin
Rush (who seemed to have some previous experience with Iroquois imagery) related that

[t]hey were all introduced to Congress. They took each member by the hand, and
afterwards sat down. One of them (after a pause of 10 minutes) rose up and
addressed the Congress in the following words.

Rush then recorded the rhetoric of the Iroquois Condolence Ceremony, which was now
being used in the halls of Congress.

Brothers[,] we received your commissioners at the little counsel fire at Fort Pitt.
We wiped the sweat from your bodies. We cleansed the dirt from their ankles. We
pulled the thorns from [their] feet. We took their staffs from their hands, and
leaned them [against] the tree of peace, we took their belts from their waists, and

conducted them to the seats of peace.[24]

This meeting held a special place in the memories of the members of Congress as did the
earlier one with the Iroquois on the eve of the Declaration of Independence. After the
American Revolution, Rush recalled another speech from that day that was also given by
an Iroquois sachem:

During my attendance in Congress in Philadelphia, I had the pleasure of being
present at an interview between some chiefs of the Six Nations and Congress in the
hall in the State House. After a pause of about ten minutes one of the chiefs rose
from his seat, and pointing to the Sun said "the business of this day will end well.
Yonder Sun rose clear this morning. The great spirit is propitious to us."[25,

emphasis added]

In his concluding remarks at the Constitutional Convention, Franklin invoked a similar
image in order to impart his hopes for a propitious beginning for the United States
constitution.[26]

While Ambassador to France during the American revolution, Franklin would discuss in
the salons of Enlightenment philosophers "with great exactness" the ways of Indians and
the "Politics of the Savages."[27] The French Enlightenment philosophers observed that
Franklin believed American Indian ways more appropriate for the good life than were the
manners of "civilized nations."[28] Pierre Jean George Cabanis noted that in Franklin's
discussions among the philosophes (which included Cabanis, Turgot, Helvetius, La
Rochefoucault, Condcorcet and others), he often referred specifically to the Iroquois and
made use of their rhetoric.

[He] loved to cite and to practice faithfully the proverb of his friends the American
Indians, "Keep the chain of friendship bright and shining." [29]
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As American ambassador to France, after Franklin, Jefferson had admired that nation's
neat farming fields and the beauty of its music, but he reacted with a kind of smug horror
when beggars gathered around his carriage nearly every time it stopped in a town or city.
"Behold me at length on the vaunted scene of Europe," Jefferson wrote Charles Bellini.

You are perhaps curious to know how this new scene has struck a savage from the
mountains of America. Not advantageously, I assure you. I find the general state of
humanity here most deplorable. The truth of Voltaire's observation offers itself
perpetually that every man here must be the hammer or the anvil. [30]

When Jefferson first arrived in Paris, the city was the largest in the Christian world, with
a population of about 600,000. A fifth of the city's adult population was unemployed, a
number larger than the total populations of New York, Boston and Philadelphia
combined. Tens of thousands more were only marginally employed. "Of twenty millions
of people supposed to be in France, I am of the opinion that there are nineteen millions
more wretched, more accursed in every circumstance than the most conspicuously
wretched individual of the whole United States," Jefferson wrote.[31]

In the realm of politics, moderate Tories often touted Britain's constitution of 1689 (as
some modern American scholars are fond of tracing our ideological ancestry straight
back to it). True, the commons had been granted a small measure of participation in
government, but nearly a century later, at the time of the American Revolution, barely 5
per cent of the English population was allowed to vote.[32] The Crown still held an
absolute veto over Parliament.

Thomas Paine, feeling the British government repressive, left England and came to
America on the eve of the American Revolution to teach but he quickly was swept up in
the events of the Revolution. Paine expressed his opinions of the British Constitution in
Common Sense. He called the English constitution "the base remains of two ancient
tyrannies, [the monarchy and the Peers] compounded with some new republican
materials [the Commons].[33] No place, surely, to look for definitions of "life," "liberty,"
and "happiness" for a new nation being born. To Paine, America was "the only real
republic, in character and practice, that now exists."[34]

Even after a revolution against the British, even after five to ten per cent of the former
colonies' populations, the heart of the Tory opposition, had fled to Canada and England,
the new United States had citizens who argued that the country's political system should
be more explicitly modelled after Britain's. It was to them that Jefferson referred in his
letter to Adams. They were in a minority, however. The United States was propelled into
independence by a belief that a "new chapter" was opening in the affairs of humankind.
The founders erected a national system with no singular precedent, but many, just as the
United States became (and remains, even more so, in our day), a mixture of peoples and
cultures. While those who founded the United States carried plentiful European cultural
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baggage, their writings at the time show that they reached out for other examples: to
European antiquity, especially, and to societies native to America. Memories of one
seemed, according to common intellectual assumptions of the time, to reinforce the
reality of the other. American Indian societies were consistently cited as living examples
of a distant European Golden Age -- to some they seemed Greek, or Roman, Celtic, or
even Jewish.

Too much government and law bred tyranny, Jefferson reasoned. When comparing the
governments of France and Britain to those of the American Indians, Jefferson left no
doubt which he favored:

As for France, and England, with all their preeminence in science, the one is a den
of robbers, and the other of pirates, as if science produces no better fruits than
tyranny, murder, rapine and destitution of national morality. [ would rather wish
our country to be ignorant, honest and estimable as our neighboring savages. [35]

As they decried contemporary Europe, architects of the new nation such as Franklin,
Jefferson and Paine described American Indian societies in ways strikingly similar to
their visions of the state they hoped to erect, modified to suit a people of Old World
ancestry. In many ways, these Revolutionary Americans were taking up the argument of
American freedom where Roger Williams left off. All were pragmatic enough to
understand that a utopian vision of a society based on natural rights could not be instantly
grafted onto thirteen recent British colonies. Writing Madison January 30, 1787 from
Paris, Jefferson examined three forms of socicties:

1. Without government, as among our Indians.

2. Under governments wherein the will of every one has a just influence, as is
the case in England in a slight degree, and in our states in great one.

3. Under governments of force, as is the case in all other monarchies and in
most of the other republics.

It is a problem, not clear in my mind, that the [first] condition [the Indian way] is
not the best. But I believe it to be inconsistent with any great degree of

population. [36]

At the same time, most "Americans" (the word still sounded a little odd applied to people
with European ancestors, rather than Indians) avidly sought relief not only from a raft of
British taxes, but also to the entire European way of ordering society and government.
This was to be Jefferson's "new chapter" in the history of humankind.
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This attitude sometimes reached silly extremes. Jefferson once warned against sending
America's brightest students to European universities, despite the rudimentary nature of
most American schools at the time. George Washington refused to eat European wheat
when American corn was available and, at least for a time, spurned European cloth in
favor of homespun. Jefferson so loathed European class distinctions that as president he
rather enjoyed getting seating assignments mixed up at state dinners, so he could watch
various self-conscious aristocrats stumble over each other as they sought to settle the
correct hierarchy at table.

Europe did have dreams of a better order -- it had copious books on the philosophy of
natural rights, as well as utopian speculations about societies that did not stack
themselves into hierarchies in which a wealthy minority starved the mass of citizens. If
one wanted an example of European-descended humankind's best attempts to fashion
such a government in practice, the United States was the place to look in the late

eighteenth century. It was an experiment in carrying natural-rights philosophy -- much of

which was based on observations of American native societies -- into the realm of

practice among peoples of European extraction who had copious opportunities to observe

the daily workings of "natural societies" on which European savants based their
speculations. For those interested more in making than dreaming, America was a

laboratory of natural-rights philosophy in its early years. "To understand what the state of

society ought to be, it is necessary to have some idea of the natural state of man, such as
it is at this day among the Indians of North America," wrote Thomas Paine.[37]

Not only was America distinct from Europe, but Britain, according to Franklin, had no
right under natural law to claim land in the New World. To support his position, Franklin
used an argument strikingly similar to that which he had often heard (or read) native
Americans make at treaty councils as he started his diplomatic career in the 1750s.
Franklin argued that the land belonged to its native inhabitants by natural right. The
colonists could lay clam to portions of it by negotiating a transfer of ownership (by
treaty), or by winning it in war. The mere claim of a European secular or religious

sovereign was not enough. Franklin supported his reasoning by observing that the French

astronomer Cassini had just discovered a previously unnamed region on the moon
through his telescope, and named it Louisiana, after Louis XIV:

By a successful War, perhaps, we might oblige Louis to give it up, and agree that,
henceforth, in all maps of the Moon [it] be called Nova Britannia, and be held by
King George as Trustee for the People of Great Britain. But if the Englishmen
could fIy as well as sail, and arriving there should claim the country upon that
Right, the native inhabitants, to acknowledge and submit to it[,] must be Lunatics
indeed. [38]

Franklin's argument also was strikingly similar to that of Roger Williams a century and a

half earlier. Franklin's argument was political and Williams' was religious when he stated

that the Puritans' claim to land in the New World was invalid. Both invoked the Indians'
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title to America by natural right, and used this right as an example by which property
rights should be governed.

While still in England, Franklin sponsored Thomas Paine's visit to America in 1774.
Paine's ideas are a good example of the transference of New World ideas to the Old.
Paine's Common Sense illustrated how imbued Americans were with the "self-evident"
truths of natural rights. Paine's examples of free government in a natural state
exemplified the need for religious freedom in America. Common Sense captured the
essence of the American spirit by saying that civil and religious liberties stemmed from
governments in a natural state. In discussing the origins of American government, Paine
felt that a "convenient tree will afford . . . a State House, under which" the colonists "may
assemble to deliberate on public matters." He believed that in the "first parliament every
man by natural right will have a seat."[39]

"Among the Indians," wrote Paine, "There are not any of those spectacles of misery that
poverty and want present to our eyes in the towns and streets of Europe."[40] To Paine,
poverty was a creation "of what is called civilized life. It exists not in the natural state. . .
. The life of an Indian is a continual holiday compared to the poor of Europe."[41] As one
who sought to mold the future in the image of the natural state, Paine admired the
Indians' relatively equal distribution of property, but he realized it impossible "to go from
the civilized to the natural state."[42] Years after the Easton Treaty, Paine recalled an
anecdote told by a chief called "King Lastnight" at the meeting. In criticizing the viability
of British naval might on North American soil, the chief said that "The King of England
is like a fish, when he is in the water he can wag his tail. When he comes on land he lays
down on his side."[43]

With knowledge of the natural state, however, Paine, with Franklin and Jefferson, could
attain what Franklin called "happy mediocrity," a compromise between the nearly-pure
democracy of the Indian nations (with their egalitarian distribution of property) and the
"rack-rented" hierarchies of Europe. The "natural state" of the Indian, as they became
familiar with it, could be used as a cultural influence to lighten Europe's cultural baggage
in America. What emerged was a republican form of government (representative, not
direct, democracy) with a relatively flat (but hardly absent) class structure, allowing
people to rise or fall by their own efforts in what Jefferson sometimes called an
"aristocracy of merit."

While Jefferson, Franklin and Paine were too pragmatic to believe they could copy the
"natural state," it was woven into our national ideological fabric early, and prominently.
Jefferson wrote: "The only condition on earth to be compared with ours, in my opinion, is
that of the Indian, where they have still less law than we."[44] When Paine wrote that
"government, like dress is the badge of lost innocence," and Jefferson that the best
government governs least, they were recapitulating their observations of native American
societies, either directly, or through the eyes of European philosophers such as Locke and
Rousseau.
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During the few years that Paine lived in America, he spent considerable time with
American Indians, especially the Iroquois. On January 21, 1777, Paine was appointed by
Philadelphia's Council of Safety as a commissioner to negotiate a treaty with the Iroquois
and allied Indian nations at Easton, Pennsylvania. The commissioners toted a thousand
dollars worth of presents with them to the Dutch Reformed Church in Easton where, by
Paine's account, "after shaking hands, drinking rum, while the organ played, we
proceeded to business."[45] Paine -- his prominent nose, lofty forehead, ruddy
complexion and eyes that Charles Lee said shone genius -- was particularly well-known
among the Senecas. John Hall, who emigrated from Leicester, England, to Philadelphia
in 1785, recorded in his journal for April 15, 1786:

Mr. Paine asked me to go and see the Indian chiefs of the Sennaka Nation. I gladly
assented. . . . Mr. Paine . . . made himself known . . . as Common Sense and was
introduced into the room, addressed them as "brothers," and shook hands
cordially[.] Mr. Paine treated them with 2s. bowl of punch. [46]

Jefferson's life was rich in association with native peoples, from childhood. His father,
Peter Jefferson, was an avid naturalist who introduced young Thomas to Indian sachems
who lodged at the family home on their way to or from official business in Williamsburg.
Late in his life, in a series of published letters that reconciled the political differences of
the two retired presidents, Jefferson wrote to John Adams that he believed his early
contacts with Native Americans were an important influence on his development.

"Concerning Indians . . . in the early part of my life, I was very familiar, and
acquired impressions of attachment and commiseration for them which have never
been obliterated. Before the Revolution, they were in the habit of coming often
and in great numbers to the seat of government where I was very much with them. 1
knew much the great Ontassete, the warrior and orator of the Cherokees; he was
always the guest of my father, on his journey's to and from Williamsburg. [47,

emphasis added]
Adams replied:

I also have felt an interest in the Indians, and a commiseration for them with my
childhood. Aaron Pomham and Moses Pomham . . . of the Punkapang and
Neponset tribes were frequent visitors at my father's house . . . and I, in my boyish
rambles, used to call at their wigwam. [48]

Commenting on this process of reconciliation, Benjamin Rush wrote to Adams on
February 12, 1812 that he hoped "the chain which now connects Quincy with Monticello
continues to brighten by every post."[49]
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Throughout his life, Jefferson frequently voiced respect for Native Americans. For
example, in 1785 he wrote,

I am safe in affirming that the proofs of genius given by the Indians place them on

a level with the whites. . . . I have seen some thousands myself, and conversed
much with them. . . . I believe the Indian to be in body and mind equal to the white
man. [50]

All during his life, Jefferson's political activities often delayed, but never diffused his
interest in native societies. Entering Monticello, visitors in Jefferson's time were greeted
in the Great Hall (or entry way) by walls laden with native American artifacts. Jefferson
was especially interested in native languages. For more than twenty years after he first
discussed Indians' languages in Notes on the State of Virginia [1782], Jefterson collected
Indian vocabularies, doing work similar to that of Roger Williams.

By 1800, Jefferson was preparing to publish what would have been the most extensive
vocabulary of Indian languages in his time. It also was the year Jefferson became
president, so his work was delayed until he left office in 1808. Jefferson packed his
research papers at the presidential residence, and ordered them sent to Monticello.
Contained in the cargo were Jefferson's own fifty vocabularies, as well as several
compiled by Lewis and Clark. Boatmen piloting Jefferson's belongings across the
Potomac River ripped them open and, disappointed that they could find nothing salable,
dumped the priceless papers into the river.[51]

Jefferson's Declaration of Independence placed its case not before the Christian God, but
before "Nature's God," and "the Supreme Judge of the World." Like others of the
revolutionary generation, Jefferson usually called the diety just about anything except
"God," including "The Great Spirit," and even "the Great Legislator." Jefferson's
naturalistic conception of the diety provided him with a sense of universal morality very
much like that of Roger Williams. Indeed, it took a sense of universal morality to believe
that "all men are created equal." In theory, at least, this belief cut across racial and sexual
lines, and no doubt Jefferson would have approved of efforts in centuries after his to
address the practical contradictions such theory presented in his own time. Jefferson
himself owned slaves. In Jefferson's time, only the most radical of visionaries (Paine
among them) advocated emancipation of women.

Believing in the universal morality of humankind, Jefferson had no objection to
intermarriage between races. He, like Patrick Henry, occasionally promoted intermarriage
with native peoples to create a "continental family." In January, 1802, Jefferson told an
Indian delegation: "Your blood will mix with ours, and will spread, with ours, over this
great island."[52] The reference to "this great island" could have been an Iroquois term:
the Haudonesaunee origin story calls America "Turtle Island."
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Patrick Henry even advocated state subsidies for Indian-white marriages. In the fall of
1784, he introduced such a measure into the Virginia House of Delegates. The bill
directed the state to pay an unspecified sum for the marriage, and an additional sum on
the birth of each child. In addition, Henry proposed that Indian-white couples live tax-
free. Henry pushed the bill with his usual enthusiasm and oratorical flourish as it
survived two readings. By the time it reached third reading, Henry had been elected
governor of Virginia. Without him in the House of Delegates, the intermarriage bill died.
[33]

As Americans, and as revolutionaries who believed in a universal moral sense for all
peoples, the backs of Franklin, Jefferson and Paine bristled at suggestions that nature had
dealt the New World an inferior hand. Under the guise of science, so-called "degeneracy
theories" had gained some currency in Europe during the late eighteenth century. This
particular school of pseudo-science was pressed into service as a justification for
colonialism in much the same way that craniology (which linked intelligence to the
volume of a race's skulls) would be a century later.

Jefferson wrote Notes on the State of Virginia in part to refute the assertions of France's
Comte de Buffon, and others, that the very soil, water and air of the New World caused
plants and animals (including human beings) to grow less rapidly and enjoy less sexual
ardor than their Old World counterparts. The ongoing debate over the innate intelligence
of American Indians also was factored into this debate, with de Buftfon, et. al. asserting
inferiority. Jefferson took the lead in countering the degeneracy theorists, maintaining
that native peoples of America enjoyed mental abilities equal to Europeans. In Notes on
Virginia, Jefferson used the eloquent speech of Logan (delivered after whites had
massacred his family) as evidence that American Indians were not short on intelligence
and compassion.[54] Portions of this speech were introduced to millions of elementary-
school pupils during the nineteenth century in McGuffy's Readers.

America's revolutionaries never missed a shot at turning such theories on their heads.
While serving as ambassador to France, Jefferson was fond of relating a dinner attended
by Franklin, a few other Americans, and French degeneracy-theory advocates while
Franklin was representing the new nation in France. Franklin listened to Abbe Raynal, a
well-known proponent of American degeneracy, describe how even Europeans would be
stunted by exposure to the New World. Franklin listened quietly, then simply asked the
French to test their theory "by the fact before us. Let both parties rise," Franklin
challenged, "and we shall see on which side nature has degenerated." The table became a
metaphorical Atlantic Ocean. The Americans, on their feet, towered over the French. "
[The] Abbe, himself particularly, was a mere shrimp," Jefferson smirked.[55]

Jefferson complained that traditional university curricula, based on European precedents,
did not pay enough attention to the natural history and cultures of the Americas and
Africa. When Jefferson designed a curriculum for the University of Virginia, he included
traditional European subjects, and added courses in American Indian cultures and
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languages.[56] To Jefferson, control of educational content was just one more way in
which British mercantile-imperialism sought to dominate (and often exterminate) native
peoples, from Ireland, to Africa, to America, "wherever Anglo-mercantile cupidity can
find a two-penny interest in deluging the world with human blood."[57]

Franklin used his image of Indians and their societies to critique Europe for him:

The Care and Labour of providing for Artificial and fashionable Wants, the sight
of so many Rich wallowing in superfluous plenty, while so many are kept poor and
distress'd for want; the Insolence of Office . . . [and] restraints of Custom, all
contrive to disgust them [Indians] with what we call civil Society. [58]

Men who held such ideas would not seek to transplant England's political system to
America intact. Jefferson himself argued that the United States was a combination of Old
and New World ideological materials.

Every species of government has its own specific principles. . . . Ours perhaps is
more peculiar than any other in the universe. It is a composition of the freest
principle[s] of the English constitution, and others derived from natural right and
natural reason. [59]

American Indians and their societies figured into conceptions of life, liberty, and
happiness in the mind of Jefferson, who authored the phrase in the Declaration of
Independence, and Franklin, who operated in many ways as Jefferson's revolutionary
mentor. A major debate at the time resulted in the phrase "happiness" being substituted
for "property," in which the two founders' description of American Indian societies
played a provocative role.[60] Both sought to create a society that operated as much as
possible on consensus and public opinion, while citing the same mechanisms in native
societies. Both described Indians' passion for liberty while making it a patriotic rallying
cry; they admired Indians' notions of happiness while seeking a definition that would suit
the new nation. Franklin turned for help to all "the Indians Indians of North America not
under the dominion of the Spaniards," who

are in that natural state, being restrained by no Laws, having no Courts, or
Ministers of Justice, no Suits, no prisons, no governors vested with any Legal
Authority. The persuasion of Men distinguished by Reputation of Wisdom is the
only Means by which others are govern'd, or rather led -- and the State of the
Indians was probably the first State of all Nations. [61]

Jefferson called up the same images in his Notes on Virginia in a section that was inserted
into the 1787 edition while the Constitutional Convention met. The native Americans,
wrote Jefferson, had never
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[sJubmitted themselves to any laws, any coercive power and shadow of
government. Their only controls are their manners, and the moral sense of right
and wrong. . . . An offence against these is punished by contempt, by exclusion
from society, or, where the cause is serious, as that of murder, by the individuals
whom it concerns. Imperfect as this species of control may seem, crimes are very

rare among them. [62]
The lesson here seemed clear to Jefferson:

Insomuch that it were made a question, whether no law, as among the savage
Americans, or too much law, as among the civilized Europeans, submits man to
the greater evil, one who has seen both conditions of existence would pronounce it
to be the last. [63]

Jefferson discussed the political system of the Iroquois Confederacy in his Notes on
Virginia, then diffused his observations and ideas to many influential people, including
Marquis de LaFayette, James Madison and Franklin. Nofes ran through several editions,
was quickly translated into French, and proved popular enough to be pirated.[64] The
book was current reading in the United States at the time of the Constitutional
Convention, a period that Jefferson himself spent in France.[65]

Jefferson's discussion of native political systems was elaborated in some editions by the
notes of Charles Thomson, who also served as secretary to the Continental Congress
beginning in 1774. As a young man, Thomson was adopted into the Delaware Nation in
1757. The Delawares called him Wegh-wu-law-mo-end or "the man who tells the truth."
Thomson also witnessed a Delaware and Mohawk condolence ceremony two decades
before American independence.[66]

It was Thomson who faithfully recorded the ceremony bestowing an Iroquois name on

John Hancock in 1776, one example of the legacy his interest in native America left us in

archival documents. Years after the American Revolution, Benjamin Rush asked
Thomson to write a history of the American Revolution, but Thomson declined saying

I ought not, for I shall contradict all histories of the great events of the Revolution,
and shew by my account of men, motives and measures, that we are wholly
indebted to providence for its successful issue. Let the world admire the supposed
wisdom and valor of our great men. Perhaps they may adopt the qualities that have
been ascribed to them, and thus good be done. I shall not undeceive future

generations. [67]

According to his biographer, Thomson is also believed to have been an author of the
Northwest Ordinance of 1787, which set forth ways for new states to join the union, a
procedure without recent European precedent which operates much like that of the
Iroquois League, with the white roots of its great white pine spreading out to shelter new
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peoples who forsake war with each other and unify under the shade of the symbolic
national tree. Thomson also used his annotations in Jefferson's Notes on Virginia to get in
his critique of European degeneracy theories, citing "Monsieur Buffon" by name, and
stating that nearly all Iroquois, and most Delawares (Lenapi) were taller than Europeans.
This particular footnote went on for four pages of dense, eight or nine-point type.[68]

Notes on Virginia listed all the native tribes and nations Jefferson then knew, "according
to their confederacies."[69] Thomson's footnotes also contained detailed descriptions of
the native confederacies in present-day Maryland and Virginia. This particular footnote,
which runs across the bottom two thirds of six pages, again in dense type, then describes
the "Mingo" (which Thomson equates with the Iroquois) Confederacy, including
description of the system of "elder" and "younger" brothers.[70]

Writing to Edward Carrington in 1787, Jefferson linked freedom of expression with
public opinion as well as happiness, citing American Indian societies as an example:

The basis of our government being the opinion of the people, our very first object
should be to keep that right; and were it left to me to decide whether we should
have a government without newspapers or newspapers without a government, [
should not hesitate for a moment to prefer the latter. . . . I am convinced that those
societies [as the Indians] which live without government enjoy in their general
mass an infinitely greater degree of happiness than those who live under European

governments. [71]

"Without government" could not have meant without social order to Jefferson. He,
Franklin and Paine all knew native societies too well to argue that native Americans
functioned totally without social cohesion, in the classic Noble Savage image as
autonomous wild men of the woods. All three had experience with native leaders as
treaty negotiators, a peer relationship. Throughout the revolutionary war, and into the
early years of the United States, major native nations which bordered the colonies (later
the United States) were a major focus of the nation's statecraft. It was clear that the
Iroquois, for example, did not organize a confederacy with alliances spreading over much
of Eastern North America "without government." They did it, however, with a non-
European conception of government, one of which Jefterson, Paine and Franklin were
appreciative students who sought to factor "natural law" and "natural rights" into their
designs for the United States during the revolutionary era.

Jefterson provided this description of Indian governance, which in some respects
resembled the one the United States was erecting in his time, the pattern of states within a
state that the founders called federalism:
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The matters which merely regard a town or family are settled by the chief and
principal men of the town; those which regard a tribe . . . are regulated at a
meeting or a council of the chiefs from several towns; and those which regard the
whole nation . . . are deliberated on and determined at a national council. [72]

By using "men," Jefferson glossed over the fact that women also played an important role
in many of the Indian nations that bordered the new nation. In analyzing the nature of
Native American polities, Jefferson rather accurately described the deliberations of native
national councils which could have been drawn from many of the New England tribes,
the Iroquois, Hurons, Cherokees, or Choctaws. He probably was making a generalized
statement about most of the Indian nations he knew. Each Indian nation had its
meetinghouse for government business, where:

[in] council, it is common for the chiefs of the several tribes to consult thereupon
with their counsellors, and when they have agreed, to deliver the opinion of the
tribe at the national council; and, as their government seems to rest wholly on
persuasion, they endeavor, by mutual concessions, to obtain unanimity. [73]

Jefferson denied reports that Indian sachemships were inherited, like European royal
titles: "The sachem or chief of the tribe seems to be by election."[74] Jefferson tended to
ignore subtleties which distinguished the passage of power in native societies from pure
election and inheritance. The Iroquois, for example, elected sachems from within bounds
of families as defined by traditional titles that were inherited by the clan or extended
family, not the individual. Sachems also were "raised" to the Iroquois Grand Council
solely on the basis of merit, as defined by the clan mothers and sitting sachems, not the
general population. The native leaders that Roger Williams knew best seem to have been
acclaimed to their positions from within a family line. Jefferson's point that public
opinion played more of a role in selection of native leaders than European monarchs was
accurate, however.

Franklin's Articles of Confederation [1775] resembled the political structure of the
Iroquois and other native nations that bordered the thirteen colonies. Down to the
language Franklin used (the confederacy was called "a firm league of friendship"), the
new states (Franklin still called them "colonies") retained powers similar to those of the
individual tribes and nations within many native confederacies -- local problems were to
be solved by the local unit of government best suited to their nature, size and scope,
while national problems, such as diplomacy and defense, were to be handled by the
national government. This notion of "federalism" was very novel to European eyes at that
time. Among native peoples in America, the idea was so old that we have no record of
when it first came into use.

The Articles of Confederation also contained a similarity to the Iroquois and other
confederations because it had difficulties in levying taxes with any degree of authority.
With the aid of historical hindsight, one may argue that the founders, in establishing the
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first confederation of states, erred in their judgement of just how much "natural law" a
gaggle of thirteen former English colonies could absorb. Like many native confederacies,
their first attempt at government had a very weak executive -- not a problem if a
legislative body strives for genuine consensus, but potentially paralyzing in a system
more attuned to reconciling competing special interests, as the United States' evolved.
The Articles contained another native mechanism intriguing to European eyes: a clause
allowing for amendment, just as the Iroquois Great Law of Peace provides that new
measures may be "added to the rafters" of the symbolic national longhouse. Like the
Iroquois Great Law, Franklin's Articles provided means by which new people and
territory could be brought into the confederacy. Franklin even mentioned Ireland as a
possibility in that regard, showing his anti-British sentiments.

Alliance with the Iroquois was deemed so important by Franklin that he wrote into the
Articles a provisions mandating it: "Their Limits to be secured to them; their land not to
be encroached on." These provisions are analogous to provisions in Franklin's Albany
Plan of 1754.[75] Franklin's draft also outlawed private land purchases along the frontier,
a source of much friction between the colonies and Indian nations. It also ordered that
future land transactions be negotiated directly between the national government and the
Iroquois Grand Council in Onondaga.

Franklin's draft of the Articles also contained some novelties that were his alone: one
proposed that the national council meet in a different colony (later state) each year, until
each had been represented.

During the spring of 1775, as Franklin and others were pondering the governing
document for the unifying colonies, serious skirmishes took place at Lexington and
Concord. At Albany, Pittsburgh, and several other points along the frontier, colonial
representatives met secretly with native leaders, hoping to procure their alliance, or at
least neutrality, in the coming war with Great Britain. All the colonial commissioners
delivered variations on a speech written by Franklin, among others.[76]

The most dramatic example of the influence of [roquois political theories on Americans
occurred in the summer of 1775 at a conference in New York. This conference was so
important that a delegate from the Continental Congress, Philip Schuyler, attended. At
German Flats, New York on August 15, 1775, treaty commissioners from the Continental
Congress met with the sachems and warriors of the Six Nations to acquaint the Iroquois
with the "United Colonies dwelling upon this Island."[77]

After some preliminaries, the sachems and treaty commissioners began their
deliberations in earnest on August 24, 1775 at Cartwright's Tavern in Albany, New York
(see figure 32). According to protocol, the commissioners asked the sachems to appoint a
speaker, but the sachems deferred to the commissioners so the Americans picked
Abraham, a Mohawk, adopted brother and successor to Hendrick.[78] On the next day,
the Treaty Commissioners (who had specific instructions from John Hancock and the
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Second Continental Congress) told the sachems that they were heeding the advice
Iroquois forefathers had given to the colonial Americans at Lancaster, Pennsylvania in
1744. At this point, the commissioners quoted Canassatego's words:

Brethren, We the Six Nations heartily recommend Union and a good agreement
between you our Brethren, never disagree but preserve a strict Friendship for one
another and thereby you as well as we will become stronger. Our Wise Forefathers

established Union and Amity between the Five Nations . . . we are a powerful
Confederacy, and if you observe the same methods . . . you will acquire fresh
strength and power. [79]

The Americans then said that their forefathers had rejoiced to hear Canassatego's words

which sank

children to follow it. Our old Men have done so. They have frequently taken a
single Arrow and said, Children, see how easy it is broken, then they have tied

destroy you -- United, you are a match for the whole World. [80]

In this statement, the commissioners were not just engaging in diplomatic protocol to

flatter the Iroquois, but they were also actually summarizing a historical process of

assimilating Iroquois ideas of unity that was expressed in subsequent meetings and in the
papers of some of the Founding Fathers (Benjamin Franklin, James Wilson and Thomas

Jefferson, for example). Indeed, the Americans talked of creating a government of

federated unity as an alternative to colonial conquest. The Americans continued and

thanked the "great God that we are all united, that we have a strong Confederacy

composed of twelve Provinces." The American delegates also pointed out that they have
"lighted a Great Council Fire at Philadelphia and have sent Sixty five Counsellors to

speak and act in the name of the whole."[81]

deep into their Hearts, the Advice was good, it was Kind. They said to one another,
the Six Nations are a wise people, let us hearken to their Council and teach our

twelve together with strong Cords -- And our strongest Men could not break them
-- See said they -- this is what the Six Nations mean. Divided a single Man may

23/40



Figure 32. In 1775, treaty commissioners at Albany recall the words of Canassatego.
By John Kahionhes Fadden.
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On August 26, 1775, the Commissioners stated: "We the Delegates from the twelve
United provinces [Georgia had not yet joined the Continental Congress] now sitting in
Congress at Philadelphia send this talk to you." The Americans then proceeded to explain
the source of their grievances with the British that the colonies were "necessitated to rise
and forced to fight or give up our Civil Constitution." They go on to say that "We do not
take up the Hatchet . . . for Honor and Conquest, but to maintain our Civil Constitution
and religious privileges."[82] After arguing for Iroquois neutrality for several days, the
commissioners asserted,

We live upon the same Ground with you -- the same Island is our common
Birthplace. We desire to sit down under the same Tree of Peace with you; let us
water its roots Cherish its growth, till the large leaves and flourishing Branches
shall extend to the setting Sun and reach the Skies. [83]

During the deliberations on August 28 the Americans asked the Iroquois to maintain their
neutrality and presented them with a white wampum belt. Next, they summarized their
position by noting that when this

Island began to shake and tremble along the Eastern Shore, and the Sun darkened
by a Black Cloud which arose from beyond the great water, we Kindled up a Great
Council Fire at Philadelphia . .. so ... that. .. we are now twelve Colonies united
asone Man. . .. And . . . As God has put it into our hearts to love the Six Nations
and their allies we now make the chain of friendship so that nothing but an evil
spirit can or will attempt to break it. But we hope thro' the Favor and Mercy of the
good Spirit that it will remain strong and bright while the Sun shines and the Water
runs. [84]

After this statement, the Americans delivered a Union Belt to the Iroquois sachems. The
commissioners then gave the chiefs a Path Belt, the pipe of peace and six small strings,
the treaty commissioners from the Second Continental Congress asked that "this our
good talk remain at Onondago your Central Council House. That you may hand down to
the latest posterity these Testimonials of the brotherly Sentiments of the twelve United
Colonies towards their Brethren of the Six Nations and their Allies."[85] The use of
Iroquois imagery had its diplomatic purpose, but it also showed that the delegates were
absorbing Iroquois governmental ideas.

After several days of deliberation over what was said, the Iroquois sachems spoke to the
commissioners on August 31, 1775. Abraham, the speaker, reviewed the statements of
the Americans and said that the various belts would be placed at Onondaga "to refresh
our Memories." In discussing Canassatego's speech, Abraham stated that a brother of
Canassatego "is here present and remembers the Words of his Brother." Abraham also
reiterated that "your Grandfathers had inculcated the Doctrine into their Children."
Abraham then noted the invitation to come down to the place where the Tree of Peace
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was planted and "sit under it and water its roots, till the Branches should flourish and
reach to Heaven." He asserted that, "This the Six Nations say shall be done."[86]

Abraham also agreed that the Iroquois should stay out of the "family quarrel" between
the colonies and England. He also stated that the Iroquois would hang up the belts at
Onondaga that were presented at this meeting so that "future generations may call to
mind the covenant now made between us." The Mohawk Sachem also assured the
Americans that "we shall send and inform all our neighbouring Council fires of the
Matters now transacted."[87]

The Iroquois were also concerned that the Americans maintain the Council Fire and the
Great Tree of Peace properly. Abraham stated that there must be "some person appointed
to watch it." Also, the person that watches this "Council Fire is to be provided with a
Wing, that he may brush off all Insects that come near it and keep it clean." Abraham
instructed the Americans that this "is the Custom at our Central Council House, we have
one appointed for that purpose."[88]

Obviously, this was an allusion to Tadodaho, the presiding officer of the Confederacy
(the Iroquois were quite concerned about the nature of the American presidency and
demonstrated it during their visit to Congress in 1776). By this time it was obvious that
the Iroquois and the Americans were conscious of the similarities between the Iroquois
Confederacy and the Continental Congress.

On September 1, 1775, the treaty commissioners answered the speech of Abraham by
stating that they "return Thanks to the great Governor of the Universe that he has inclined
your hearts to approve and accept of the brotherly Love offered to you." Furthermore, the
Americans noted that it "makes us happy to hear so wise and brave a people, as our
Brothers of the Six Nations, publickly declare their" desire to "maintain and support
peace and Friendship with the twelve united Colonies." The conference was subsequently
concluded after an extended discussion of neutrality and land disputes. The Americans
promised to refer the land dispute matters to "the Grand Congress at Philadelphia." Gifts
were then distributed as the Iroquois prepared to go back to Onondaga.[89]

In the fall of 1775, the Continental Congress sent a delegation to speak with the Six
Nations and the western nations (Shawnees, Wyandots, and others) at Fort Pitt in western
Pennsylvania. Like the Albany Conference, the Continental Congress insisted on sending
a delegate from the Continental Congress. James Wilson was the delegate who
represented the Congress. The council at Fort Pitt mirrored the earlier conference at
Albany. The Continental Congress was called "our Great United Council of Wise Men . .
. at Philadelphia." The Americans spoke of transplanting "The Tree of Peace." Iroquois
imagery was also quoted to explain the unity of the colonies. The "thirteen great
colonies," they said, were united "by one lasting Chain of Friendship," and they were not
to be considered as "Distinct Nations, but as one great and strong man."[90] Oftfering
peace and friendship to the assembled chiefs, the Americans stated that they desired to
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"bury in oblivion all that has past; and brighten the Chain of friendship."[91] Years later,
Wilson would recall these concepts in detail during the debates at the Constitutional
Convention.[92]

The Albany and Fort Pitt Conferences are notable because the imagery of the Iroquois
League was used repeatedly not only for the sake of diplomatic protocol when dealing
with the Iroquois but also in the comparisons to the new "Grand Council" at Philadelphia.
It is also noteworthy because they demonstrate that Iroquois instructions about unity as
early as 1744 were remembered and heeded.

The process of cultural transference of Iroquois political theory had now come full circle.
Colonists were not only reading Locke and Rousseau but had also used the practical
counsel of Iroquois sachems over several generations. Democracy and unity were not just
intellectual abstractions to the American patriots but were also functioning concepts
among the Iroquois. In the summer of 1776, it took King George III six weeks -- the
speed of sail across the Atlantic -- to find out just how seriously his former subjects were
taking America's example of life, liberty and happiness, by the light of natural rights.

Indeed, David Ramsay, physician, politician and one of the first chroniclers of the
American Revolution, felt that geography and the American environment were very
important in shaping American character. His opinion was that "the natural seat of
freedom" was "among the high mountains and pathless deserts . . . of America."

The distance of America from Great Britain generated ideas in the minds of the
colonists favorable to liberty. . . . Colonists growing up to maturity, at such an
immense distance from the seat of government, perceived the obligation of
dependence much more feebly, than the inhabitants of the parent isle, who not only

saw but daily felt, the fangs of power. [93]

Ramsay also believed that principles of government were radically changed during the
revolution and the political character of the people was altered. In 1802, he stated that the

political character of the people was also changed from subjects to citizens . . . [A]
a citizen is [by definition] a unit of a mass of free people which collectively
possess sovereignty . . . [and each] . . . contains within himself by nature and the
constitution as much of the common sovereignty as another. [94]

One of the symbols of equality and liberty in the American environment was the
American Indian. Franklin, Jefferson and Paine were all acquainted with some of the
fundamental concepts of the Iroquois and other American Indian societies. They used
such concepts in their discourse to stress that the American experience was different from
many of the European values that they found lacking. Their critique found a ready
audience in the American people during the American Revolution. Native American
images and the ideas associated with them became so embedded in the American
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experience that societies where Euroamericans dressed, spoke and danced as American
Indians sprang up. Thus, the elites and common people of America shared a common
goal in changing the identity and government of the American people.
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